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Principles of Sanctification
John M. Frame

I. Sanctification and the Biblical Worldview

A. The Uniqueness of the Biblical God



1. Trinity



2. Absolute Personality



3. Creator-creature Distinction, Relation


4. Lordship




a. Control -situational



b. Authority- normative



c. Presence-existential

B. God’s Holiness



1. Moses in Ex. 3



2. The trisagion, Isa. 6:3, Rev. 4:8.




a. God’s fundamental attribute? 




b. Overwhelming experience. 



c. God’s capacity to arouse awe and wonder



3. The separation of God from us




a. Creator-creature distinction



b. Metaphysical and moral distance: Isa. 6. 



c. God’s holy realm: tabernacle, temple, priesthood.



4. God’s drawing near to us

a. God’s people as “holy nation” (Ex. 19:6, Deut. 7:6, 14:2, Isa. 62:12, 63:18, 1 Pet. 2:9). 

b. God draws us into his holy realm. 


i. Tabernacle as meeting place.


ii. Degrees of holiness.  

c. He dwells in us as a holy realm, 1 Cor. 3:16-17, 6:19. 

5. Christ, the holy one, Mark 1:24, Acts 2:27, 38, 3:14. 
a. Made unto us sanctification, 1 Cor. 1:30. 
b. Enters into the holy places, Heb. 9:12.

c. In Him, believers enter, Heb. 10:19. 

d. Dynamic of sanctification


1. Dying with Christ unto sin, Rom. 6:3-11.


2. Raised with Christ to newness of life. 

6. The Holy Spirit, called “holy” nearly one hundred times in Scripture.


a. Deity, Matt. 28:19, 2 Cor. 13:14, Acts 5:3-4. 

b. Person, not impersonal, John 14:17, 26, 16:14, 1 Cor. 12:11. 

c. Lordship attributes


i. Power, Judg. 14:19, 1 Cor. 2:4.

ii. Authority, Gen. 41:38, Acts 2:4, 1 Cor. 2:4, 12:3. 

iii. Presence, Ps. 139:7, 1 Cor. 3:16, Gal. 4:6, John 4:24. 

d. His work in the lives of believers


i. Preaching, Acts 1:8, Rom. 15:19, 1 Cor. 2:4.


ii. Prayer, Rom. 8:26, Eph. 2:18.


iii. Regeneration, John 3:5.

iv. Sanctification, Rom. 8:4, 15-16, 1 Cor. 6:11, 2 Thess. 2:13, Tit. 3:5, 1 Pet. 1:2.

v. Creating unity and peace, 2 Cor. 13:14, Gal. 5:18-20, Eph. 2:18, 4:3, Phil. 2:1-2, Col. 3:14.

vi. Witness to our adoption, Rom. 8:15, Gal. 4:4. 
vi. Teacher of the church


A. Scripture, 2 Tim. 3:16, 2 Pet. 1:21.


B. Prophets and apostles, Matt. 22:43, Acts 1:16, John 14:26, 15:26, 16:13. 


C. Illumination, Ps. 119:18, 1 Cor. 2:12-15, Eph. 1:17-19; demonstration, 1 Thess. 1:5. 




e. Baptism in the Spirit, 1 Cor. 12:13.




f. Filling of the Spirit, Eph. 5:18. 




g. Fruit of the Spirit, Gal. 5:22-23.




h. Gifts of the Spirit, Rom. 12:3-8, 1 Cor. 12, Eph. 4:7-16. 




i. Miracles, prophecy, tongues, healing. 


C. Sanctification in its Theological Environment



1. Divine sovereignty and human responsibility




a. Some things only God does: creation, grace.




b. But typically, God accomplishes his purposes through 

human decisions, actions. Great Commission. 



2. The Fall and its results




a. guilt (Rom. 5:12-19) (normative)



b. bondage to Satan (situational)



c. Continuing sin, misery. (existential)


3. The person and offices of Christ




a. prophet




b. priest




c. king



4. The atonement, resurrection, and return of Christ



a. Already




b. Not-yet



5. The ordo salutis



a. Effectual Calling into Union with Christ.




b. Regeneration




c. Faith and Repentance




d. Justification (normative)



e. Adoption (situational)



f. Sanctification (existential) 
i. Definitive: separated from the sphere of sin, placed in the sphere of God’s holiness, Heb. 9:13-14. 10:10, 13:12. So we are all saints, Acts 20:32, Rom. 1:7, 1 Cor. 1:2, 6:11. 

ii. Progressive, 1 Thess. 5:23, Heb. 13:20-21, Phil. 2:12-13. 


D. Basic Principles of Sanctification


1. Trust in God, but enter the battle actively, Phil. 2:12f, Eph. 6:10ff. 




God’s sovereignty never detracts from human responsibility.



2. Hear the biblical reasons for doing good works:




a. The history of redemption (situational), John 13:34, Col. 

3:1-3, Rom. 6, Ex. 20:2. 

i. Gratitude in the Heidelberg Catechism.

ii. Reckoning in Rom. 6

iii. Promises of future blessing, Matt. 6:33.




b. The authority of God’s commands (normative), Josh. 1:7-

9, Matt. 7:12, 12:5, 19:18-19, Rom. 8:4, etc. A 

sufficient reason for good works. 




c. The presence of the Spirit (existential), Gal. 5:16-17, 22-

26, Rom. 8:1-17.



d. Don’t elevate one of these over the others, as writers on 

sanctification often do. These writers are better at 

what they affirm than in what they exclude. 



3. Make use of the means of grace.




a. The word, preaching.




b. Fellowship, worship, sacraments. 




c. Prayer



4. Make use of the gifts God has given you.




a. Intellect, will, emotions. 




b. “Theology and life” John 7:17, Rom. 12:1-2, Phil. 1:10, 

Heb. 5:11-14. 

II. Alexander’s Questions 

A. What is the foundation upon which the believer may claim and experience victory over sin: faith, a special experience of the Holy Spirit, union with Christ or some combination of these? (JF: Note Trinitarian structure of this question.)

B. How is sin defined: as a conscious, voluntary transgression of the law of God; or as a state of being independent from the sinner’s intentions?


C. How are the “old self” and the “new self” interpreted and related? 


D. What is the function of the law in the life of the believer?


E. What is the role of the Holy Spirit in our call to practical holiness? 

III. Reformed Spirituality


A. Sinclair Ferguson



1. Inseparability of theology and life, 47-49.



2. Union with Christ 49ff.



a. Jesus’ own sanctification: from infancy to maturity. 




b. Effected through the Spirit and faith. 




c. Death to sin, resurrection to new life. 




i. Indicative, not imperative, 55. 





ii. Continuing battle. 

iii. Not only justified, but set free from sin, Rom. 6:14, 56. 

iv. Applies to every Christian, 57. 

v. The sinful lifestyle no longer normative, 58. 




d. New Creation, 58





i. Old and new man, 59

A. The new man is Christ, we in him. Part of 

cosmic drama. 






B. “Counting:” recognizing the situation as is, 

not trying to bring it into being by special 

act of faith.





ii. Spiritual warfare, 60






A. Being in Christ, but living in the world.






B. Opposition of Satan.






C. Internal struggle with the flesh, Gal. 5:17.







1. Question about Rom. 7. Ferguson: 

one side of a paradox. Experienced by all Christians. 

2. The presence of the Spirit produces this conflict, 63. 






D. Mortification, 63. 







1. Demanded by grace; not legalistic.







2. Outworking of union with Christ. 







3. Not inner mysticism, 65. Affects 

whole person. 






E. Imitation, self-evaluation, 65. 







1. Christ is true humanity; sanctification 

restores it, 66. 

2. Neither worm or “just the way I am,” 

67. 



3. Means of Sanctification, 67. 




(Don’t rest too much on metaphors, 67-8).




a. The Word, the law, 68





i. Not legalism, 69. 





ii. Preaching and private study, 70. 




b. The Providences, including trials and afflictions, 71




c. The Fellowship of the Church, 71. 





i. Develops love for others.





ii. Pastoral care.





iii. Community of prayer. 




d. The Sacraments





“Times when we get Christ better” through them,. 

73. 



4. Lutheran Response, Gerhard Forde, 77



a. Agrees on Rom. 6




b. Good description, but how do we best effect 

sanctification? 

i. Emphasis on third use of the law obscures our


eschatological vision. We need the law to the 

extent that we are not yet fully Christians, 79. 





ii. So don’t dismiss spontaneity, 80. 





iii. Vs. emphasis on third use of law, 81






a. That domesticates the law. 






b. Only God “uses” the law. 





c. Vs. thinking that conversion brings a new 

relation to the law. 



5. Wesleyan Response, Laurence Wood, 83. 




a. Wesley emphasizes holy love as what Spirit gives.




b. Relational more than performance orientation. 




c. More affirming toward the world, 84. 




d. God liberates from voluntary, known sin, 85. 





i. . Legal definition legitimate.





ii. But important to distinguish voluntary, non-

voluntary.





iii. Perfect love, entire sanctification, deeper 

Life, baptism of the Spirit, 86. 



6. Pentecostal Response, Russell Spittler, 88.
a. Reformed influence on recent Pentecostalism: vs. 

sanctification as second blessing. 




b. But baptism of the Spirit is subsequent. (Acts 2)



c. Pentecostals don’t see trials as sanctifying, or sacraments 

as means of grace, 89. Spittler seems to think they 

are wrong here. 



d. Pentecostals need renewed emphasis on this.



7. Contemplative Response, E. Glenn Hinson, 91.




a. Agreements





i. Importance of Scripture: lectio divina. 





ii. Christ is our sanctification (marriage imagery).





iii. Vs. Lutheran: Christ not only means of forgiveness, 

but transformer.





iv. Progress in sanctification similar. Imitatio. 





v. Similar on means of grace, 92-3. 




b. Differences, 93





i. Ferguson underemphasizes prayer.





ii. Puritans too optimistic in thinking that everybody 

could be saints. Sainthood is only for those 

who seek it. 


B. John Murray



1. Definitive Sanctification

a. Most characteristic NT language makes sanctification a one-time event in the believer’s past experience, 1 Cor. 1:2, 6:11, Eph. 5:25f, 2 Tim. 2:21 (JF: doubtful). 
b. Rom. 6:1-7:6 key text. 


i. Death to sin—decisive breach. 


ii. Cf. 1 Pet. 2:24, 4:1-2. 

c. 1 John 3:6-9: sinless perfection?


i. If so, then every regenerate person is sinlessly perfect; but see 1:7, 2:1.


ii. 1 John 1:8. 


iii. 3:2-3, perfect conformity is eschatological. 


iv. “Sin” used in limited ways in John 9:2-3, 41, 15:22—there speaking of specific sins, not sin in general. Here the specific sin is the “sin unto death” of 5:16f. That is probably the denial that Jesus has come in the flesh, 4:2f, 5:1.

v. Not that the believer is free from “habitual” sins. 



A. “Habitual” not well-defined.



B. Leaves a loophole in the radical incisiveness 

of John’s teaching. 



2. The Agency in Definitive Sanctification

a. The three persons of the Trinity all have important roles; but it’s important here to focus on the work of Christ. (Note: don’t reduce definitive sanctification to regeneration.)
b. Key in Rom. 6: believers have died with Christ to sin, been resurrected to new life. 


i. Sanctification is not merely the result of justification, but the direct result of the atonement. Compare Eph. 2:1-6, 2 Cor. 5:14f, Col. 2:20-3:4. 


ii. First question: how do the death and resurrection of Christ sanctify believers? 

A. “Justified from sin” in Rom. 6:7—forensic, as “justify” always is. But here it is a judgment executed against sin so that we can be set free=sanctified. 
B. So issue is lordship, dominion of sin, 6:9, 12, 14, 7:6; John 12:31.





    iii. Second question: when did believers die with 

Christ to sin and rise to new life?

A. In the believer’s experience, Eph. 2:1-5. This key in Rom. 6. (cf. 2 Cor. 5:14f, Col. 3:1-3, 1 Pet. 4:1-4).


1. Ground of present freedom.


2. Sealed by baptism. 


3. Death of old man. 


4. Not under law. 

B. When Jesus himself died and rose. 


1. This is meaning of Jesus’ work.


2. Eternal election in Christ.


3. Paul interweaves the two in Rom. 

6:10. 





C. So distinct, but interdependent. Vicarious. 







1. Christ expiated; but sins not actually 

forgiven until repentance, faith.







2. Atonement destroyed sin’s power. 



3. Progressive Sanctification

a. In same contexts that emphasize definitive sanctification, exhortations to vigilance against sin, to self-purification, Rom. 7:14, 23ff, 1 John 1:8, 2:1, 3:3. 
b. Mortification, Rom. 8:13, Col. 3:5. 

c. The believer’s own agency key, Col. 2:20, 3:3, 2 Cor. 7:1, 1 John 3:3.
d. Perfection is the goal, Matt. 5:48, 1 John 3:2-3. 

e. Not only overcoming sin, but positive holiness, reflecting God’s glory, 2 Cor. 7:1, Rom. 12:2, 2 Cor. 3:18. 


i. Progressive, Phil. 1:9, 2 Pet. 3:18, Eph. 4:12-16. 


ii. Knowledge, Eph. 1:17f, 4:13-15, 2 Pet. 3:18.


iii. Love, 1 John 4:16, Phil. 1:9, 1 Thess. 3:12, 4:10. 

f. Corporate sanctification


i. Eph. 1:4, 2 Cor. 5:14f, Eph. 1:7, 1 Cor. 1:9. 

ii. Individual must be concerned for the body.



A. Important to individual spiritual growth.



B. Else, others impoverished, which 

impoverishes individual as well. 1 Cor. 12:26, Eph. 4:11-13, Rom. 12:4ff, 1 Cor. 12:12ff, Col. 2:19. 





    iii. Fulness of Christ is goal. 






A. Col. 1:19 economic, not ontological: the 

plenitude of life, grace, truth, etc.

B. Eph. 1:23: the church is the fullness, filled with Christ. It is filled with his virtues, which are in him in virtue of his economic purpose of communicating these. 

C. So crucial thing is union and communion with Christ. He is necessary and sufficient for all our needs. 

4. The Pattern of Sanctification

a. God himself, Lev. 11:44f, 19:2, 1 Pet. 1:15f, Matt. 5:48, Eph. 4:24, Col. 3:10.


i. Possibility of false imaging, Gen. 3. 


ii. Necessity of revelation to define right imaging. Role 

of law. 

b. Christ as supreme exhibition of the pattern, John 1:18, 14:9, 13:15, Mark 10:44, 45, Matt. 20:27f, 1 Pet. 2:21, Phil. 2:5, 1 John 3:2. Important lessons:


i. Humble service to others, 2 Cor. 8:7-9.


ii. Practical details. 


iii. Much of Christ’s example cannot be imitated. 

iv. Christ’s example important because of his humanity and saving work.



A. The likeness of his resurrection, Rom. 6:5.

B. Reckon yourselves dead to sin, alive to righteousness, Rom. 6:11, Phil. 3:10.

C. When we encounter glory of Christ, it transforms us, 2 Cor. 3:18. 

D. Doesn’t happen through quiet passivity, but concentrated application. 


5. The Goal of Sanctification




a. Chief end: the glory of God, Eph. 1:6, 12, 14, Phil. 1:11.

i. Does the exposure of our sins at the last judgment detract from our anticipation of blessing? But prerequisite to our bliss is the vindication of the glory of God, perfect justice, Ps. 96:13. 
ii. God glorified in the glorification of his people, and glorification of saints is constituted by vindication of God’s glory, Rom. 5:2, 1 Thess. 2:12, 1 Pet. 5:10. 




b. Glorification of the believer as terminus of sanctification. 

i. In NT, doxazo rarely used of people of God, almost always of God or Christ. 

ii. Our glorification is with, through him as firstborn, Rom. 8:17, 29f. 

iii. Our glorification is conformity to the image of Christ, Phil. 3:21, who is preeminent (=firstborn). In him, we are eminent, Heb. 2:11. 

iv. As redeemer, can’t think of Christ apart from church, or vice versa. 
IV. Lutheran Spirituality

A. Formula of Concord: 

Fruits of the Spirit, however, are the works which the Spirit of God who dwells in believers works through the regenerate, and which are done by believers so far as they are regenerate [spontaneously and freely], as though they knew of no command, threat, or reward; for in this manner the children of God live in the Law and walk according to the Law of God, which [mode of living] St. Paul in his epistles calls the Law of Christ and the Law of the mind, Rom. 7, 25; 8, 7; Rom. 8, 2; Gal. 6, 2. (Epitome, VI, 5).  

For some comment on the larger context, see Frame, “Law and Gospel,” http://www.frame-poythress.org/frame_articles/2002Law.htm. 

B. Gerhard O. Forde


1. Sanctification: “the art of getting used to the unconditional justification wrought by the grace of God for Jesus’ sake. It is what happens when we are grasped by the fact that God alone justifies.” 13.


2. Not the same as the moral life, the struggle to obey the law. 


3. Not something we can seek for. 


4. Don’t separate it from justification, as if to add to it. 



a. Vs. seeking to safeguard justification from antinomianism. 



b. Vs. adding our work to God’s.

c. But that is the activity of the old man. Self-defense against grace. Pride. 

d. Sanctification is entirely God’s work, in Christ. 



5. Justification by faith alone, 17.




a. vs. schemes of morality and religion. 




b. Grace is unconditional, vs. morality-law. 




c. It is our death to sin. 




d. Rom. 6:1-11 is the main thing. 




e. Faith not a condition, but a gift. 




f. We say no to sin, because of what we are. 



6. Simultaneously just and sinner, 23. 

a. First step is to recognize that grace exposes us as sinners. 

b. Sanctification by meeting conditions incompatible with justification by faith. 

c. When such sanctification fails, whose fault? God’s? Or does it finally depend on my abilities? 

d. Even our virtues corrupted by hypocrisy, pride. 

e. So totally just, sinful, at the same time. 



7. Progress in sanctification: the invasion of the new, 27. 




a. Progress is in trusting in grace alone. 

b. So total justification, sanctification, are the same thing, 28. (!)

c. Can never leave the gospel behind. 

d. Not moving toward the goal, but the goal moving toward us. 

e. So we find ourselves hating sin. 

f. Not progressing toward heaven, but reverse—recognizing our finite humanness. 



8. Aspects of sanctification, 30



a. Spontaneity—no calculation. 

b. Taking care of our neighbor, creation—not for own ends. But don’t depend on this for salvation. 

c. Vocation, tasks of daily life, not “doing something good.”

d. Truthfulness and lucidity: be honest about yourself. Hard to say if we are making “progress.”

B. Reformed Response, Sinclair Ferguson



1. Good to avoid smuggling works-righteousness in. 



2. Differences

a. In Forde’s account, justification is so central as to displace even Christ from center stage. Union with Christ is the real center. This distinguishes justification and sanctification, but tension vanishes. 

b. There are conditions, but conditions that are part of the gospel itself. It’s not faith that saves, but Christ who saves through faith. 

c. Third use of the law, the grace of law. But he’s right that the goal of sanctification is a new humanity. 


C. Wesleyan Response, Laurence Wood

1. He’s right; for many Protestants, grace is undermined by attempts to please God.
2. But Wesley said that you can love God with all your heart as a gift of grace. Underlies our growing conformity to Christ’s image. 

3. Justification and sanctification are simultaneous, but logically there is a clear distinction, since we are sinners both by nature and by choice. 

4. Infusion of divine love key. Confirms we are his children. 

5. We sometimes misunderstand Trent, for whom justification is a lifetime thing. 

6. Divine love sparks a movement of growth, not sinless perfection.

7. “Sin” does not always refer to any deviation from God’s law; sometimes voluntary/involuntary in view. So “Simul Justus…” ambiguous. Better: we love God with all our hearts, but we still commit involuntary sins. 

8. Contrary to Luther, true sanctification is possible. 

9. We should seek sanctification, Heb. 12:14. 

10. Not added to justification, but an actualizing of what is ours in Christ. 

11. And there are conditions. Not works-righteousness, but part of the meaning of our personhood, 41. 

12. Sanctification  by faith through grace alone: what Methodism adds to Lutheranism. 

13. vs. moralistic dos and don’ts. But there ought to be real changes. 


D. Pentecostal Response, Russell P. Spittler



1. Good to put an end to striving. 



2. But crisis experiences do happen. 



3. But is it really true that I need do nothing at all? 



4. “Name it and claim it” has same logic. 


E. Contemplative Response, E. Glenn Hinson



1. In Paul, sanctification is not just getting used to justification.



2. Some Lutherans note danger in “cheap grace.” 




a. Kierkegaard: Luther made it too easy. 




b. Bonhoeffer: costly grace requires discipleship. 



3. Forde suggests no forward progress. What of Phil. 1:9-11, etc.?
4. Grace is also the living God invading our lives and transforming us. [JF: cf. two kingdoms?] Phil. 3:12-16, running the race.

5. Don’t focus entirely on Paul; Gospels give different perspective. 

V. Wesleyan Spirituality


A. Laurence W. Wood
1. Scripture interpreted through experience, tradition, as well as reason. 

2. Holiness: becoming in reality what already is ours in Christ. This is “Christian” perfection, not “absolute” perfection. 

3. Sanctification: at moment of new birth. Entire sanctification: the experience of being made perfect in love, by grace. 

4. Scripture does not say that this is an unrealizable ideal, and experience proves that it is possible now. 

5. “Second” work of grace maybe instantaneous or gradual, 97. Intention is the important thing. 

6. But even the perfect need forgiveness for offenses. 

7. Pure intention, not psychological repression, 98. 

8. Assurance.

9. Entire sanctification: qualitative, not quantitative. 1 Thess. 5:23. 


a. Filling of the Spirit

i. Like Pentecost—to those already converted. Cf. also Acts 8:14-17, 19:1-7. Not just history, but a model for believers, 102. 
ii. Like relation of Christ and Spirit (JF: some Sabellian overtones here), 101. 

iii. Dispensations of Trinitarian persons like stages of Christian life. 




     b. Canaan Land

i. What happened in the past and will happen in the future are available for us today, 103. Deut. 26:5-15. 

ii. Jesus recapitulates Israel history. 

iii. Stages of deliverance from Egypt, establishment in Canaan. Types of NT redemption. 

iv. Easter and Pentecost. 

v. Justification and sanctification. 

vi. Simon Magus: hasn’t experienced exodus, so can’t have inheritance. 
vii. The rest of faith. To be realized today, Heb. 4:7.




     c. Circumcision of the Heart, 109

i. =holiness, being cleansed from sin, perfectly endowed with virtues. 

ii. Circumcision means purification, cleansing. Removing the “flesh” of pride, self-sufficiency.

iii. From outpouring of Spirit, Acts 15:8-9, Rom. 2:28-29. 

iv. Responsible only for actual sin, not original. Responsible only for willful neglect of means. 

v. Stendahl: Paul didn’t struggle with conscience, as Luther. He thought Christ had made him godly (passages on 112). 

vi. This makes no sense unless you distinguish voluntary from involuntary transgressions. 
A. Else every sin is of the devil (1 John 3:8). (JF:?)
B. Gen. 17:1, tamin. 

vii. Perfection from Holy Spirit cleansing, Acts 15:9, compared with circumcision, 10:1-11:18, 15:1-11. 

viii. Sealing with the Spirit, Eph. 1:13. cf. 5:18-19.

ix. E. Stanley Jones. 


B. Lutheran Response, Gerhard O. Forde

1. As other essays, cannot reconcile the process with the initial, unconditional gift of grace.
2. If it doesn’t work, either God is inadequate, or it’s all by my free will. Practical Pelagianism. 

3. Grace, then, is less than the full “reality.”

4. Good to emphasize a real expectation. Better: the goal moves toward us, not vice versa. 

5. Grace + moral progress leads to talk of two stages. Forde: Apostles didn’t approve of the separation between baptism and the Spirit. 

6. Better: the old is dead, the new is risen. 


C. Reformed Response, Sinclair B. Ferguson

1. “Perfect love” (1 John 4:18). 
a. “Perfect” doesn’t have the same connotation as in modern English. Maturity. 
b. Not “received” in an isolatable experience. 

c. Better: deliverance from fear. 

2. “Entire sanctification” in 1 Thess. 5:23-24 not received by a specific act of faith. God’s consummation of his saving work at the return of Christ. (Cf. “body” in Rom. 8:23.)

3. Deliverance from voluntary sin? But 1 John 3:9 not for some Christians only. 

4. Voluntary/involuntary distinction not biblical. In NT, we are responsible for both. [Wesley thought Apostles experienced Christian perfection; but 1 Cor. 4:4, Phil. 3:12.]

5. Christians do struggle with sin, Rom. 7:14-25, Gal. 5:17. 

6. The experience Wesley described can be understood otherwise: as experience of peace, love, assurance, through Spirit. 

7. But we do pray for consummation of love. 


D. Pentecostal Response, Russell P. Spittler

1. Wesleyans pursue holiness; Pentecostals seek baptism of the Spirit. 

2. But they are similar in many ways, 127. 

3. And both need to explain a lot!

4. What of the wilderness journeys between deliverance and conquest? Maybe sanctification is the road in between. 


E. Contemplative Response, E. Glenn Hinson

1. Wood presents Wesleyan theory, but not Wesley’s implementation of it, which is better.

2. Like Wesley, contemplatives prefer existential to rationalistic approach.

3. But contemplatives more realistic about the possibility of reaching highest levels of sanctification. 

4. “Perfection,” “entire” too confusing, require too many qualifications. 

5. Can’t divide history so neatly into dispensations. Father, Son, and Spirit always active. 

6. Aren’t there preparations to be made for the Spirit’s fullness? 

VI. Keswick Teaching, “Victorious Life” (Packer article)


A. Basic Assertions
1. “Reckoning” in Rom. 6 is a “deliberate nonexertion,” “resting,” a special kind of “faith,” for which “passivity is the only natural name.”
2. Aspects of this special faith

a. “first, believing consciously and persistently that one is indeed dead to sin and alive to God;” 

b. “second, relying consciously and persistently on Christ through the Holy Spirit to defeat sin and prompt righteousness in one's life on a moment-by-moment basis;” 

c. “and third, making specific use of the Spirit's power in every temptation to evil by specifically asking Christ to raise one and keep one raised above that temptation.”


3. Else, we will fail to defeat temptation.

4. Any conscious exertion is “works,” laboring to do right in the flesh.
5. Reject Wesley’s idea that we can achieve perfect love in this life, but accept Wesley’s definition of sin as voluntary transgression of known law. 

6. This technique brings constant victory and happiness. 

B. Packer’s Commendations

1. Focuses on real perplexity: how deal with the “double pull” to righteousness and sin?
2. Rightly warns against prayerless self-reliance. 

3. Rightly focuses on union with Christ as the source of sanctification. 

4. Rightly challenges sluggish spirituality.


C. Packer’s Critique

1. “Keswick teaching… is in essence Wesleyan perfectionism modified to exclude the unrealistic claim that sin is uprooted from the sanctified Christian heart.”

a. So justification and sanctification are “two distinct gift packages,” each with a different work of grace. Guilt vs. power of sin, Christ as savior/lord, priest/king. .
b. Carnal/spiritual Christians. But in Keswick teaching it is not permissible to remain at the carnal level. 


2. Romans 6

a. To Paul it answers the question of why justified people should not sin. 

b. To Keswick, it answers “how righteousness may be sought successfully.”




c. Encourages spiritual elitism. 



3. A limited view of holiness

a. Instead of praise to God (Augustine) or perfect love (Wesley) it focuses on a life free of moral tension.

b. Self-centered, privatized religion.



4. Too much and too little




a. Promises victory over all known sin.




b. But denies that God changes the heart after conversion.



5. Limited by passivity 




a. Quietism: Madame Guyon. 
i. Roman Catholic mystic, 1648-1717. 

ii. Cf. Lutheran Form of 

Concord




b. Annihilation of selfhood.




c. Packer: amounts to using the Holy Spirit.

d. Normally the Spirit works through our own thoughts, decisions. Passivity actually quenches the Spirit.


6. Poor pastoral advice




a. “Failure to find perfect victory is entirely your fault.”




b. Frustration of struggle to yield. 

c. But God graciously helps people despite their theology, especially if they don’t take the details too seriously. 



7. Rom. 6-8

a. Nothing about how to receive total deliverance from known sin. 

b. Rom. 7 not, as Keswick teachers thought, an experience overcome by the technique of passive yielding.

c. Paul’s point is to commend the law, though we disobey it.

d. Rom. 7 is universal Christian experience. 


D. Three conclusions



1. Historical: Keswick not cogent, but offers what many Christians 

long for, victory over sin. 



2. Theological: Augustinians are right, but they should stress more 

the hope of real moral change through the work of the Spirit.



3. Devotional: God often answers prayers for spiritual growth 

despite defects in our theology. 
VII. Pentecostal Spirituality


A. Russell P. Spittler



1. A “new majority Protestant spirituality.”



2. Culturally diverse.



3. Main ideas




a. Emphasis on Holy Spirit




b. Contemporary gifts of the Spirit




c. Generally orthodox




d. Value personal religious revival.




e. Restoration impulse (“church of the New Testament”



4. History




a. Background in Wesleyanism. Sought “something more.”




b. Tongues as touchstone. 

i. Not all claim that tongues is the necessary initial physical evidence of the baptism of the Holy Spirit.

ii. Charismatics, some Pentecostals do not affirm the necessity of tongues. 



5. Varieties of Classical Pentecostalism

a. Wesleyan: sanctification as “second definite work.” Then the baptism of the Spirit is a third work: empowerment for service. 

b. Baptistic or Reformed (William Durham): merges first two works into one, makes baptism of the Spirit the second work. 
c. “Jesus only” nontrinitarians. 

6. Charismatic Movement, in nonpentecostal denominations.

a. Bennett, DuPlessis.

b. Varieties of Charismatics: Different terminology among 

Roman Catholics, Lutherans.



7. What is Spirituality?




a. Sociological use: religion.




b. Pentecostal use: the personal quality of being spiritual. 





i. Open to Spirit, fully consecrated to God, endowed 

with spiritual gifts. 





ii. Influenced by different traditions. 





iii. Admits of degrees. 



8. The Place of Experience




a. Individualism is a virtue among Pentecostals. 




b. Two stages. Spirit baptism known through tongues. 




c. Newbigen’s distinctions:





i. Catholic: obedience important.





ii. Protestant: orthodoxy fundamental.





iii. Pentecostal: experience pivotal. 





iv. JF: S, N, E? 





v. But all three appear in Pentecostalism.






A. Obedience: tendency to legalism.






B. Orthodoxy: first resisted doctrinal 

statements, but they appeared.






C. True religion, though, = experience.







Values and dangers.




d. Not mystical (losing consciousness, seeking 

nothingness).




e. Personal testimony, lively music, sometimes 

excessive emotionalism.



f. Prayer





i. Not scripted, traditional.





ii. Many praying in different tongues at the same time. 





iii. Dictated prayer at evangelistic meeting. 





iv. Private prayer language, 1 Cor. 14:15. 





v. Loudness, holy boldness. 




g. Holy laughter: compacted joy. Job 8:20f, Luke 6:21. 




h. Pandemonism, ministry of deliverance, exorcism.



9. Pentecostal Lexicon




a. Presence of God




b. Power of the Lord came down.




c. Slain in the Spirit, resting, falling in the Spirit. 




d. Filled with the baptism: conflation. 




e. Prayer language = glossolalia. 




f. Word of knowledge, 1 Cor. 12:8, detection of ailments, etc.



10. Dangers



a. Spiritual elitism




b. Valuing the gift above the Giver




c. Divorcing charisma from character. 



11. But offers capacity to pray with the Spirit and with the mind. 


B. Lutheran Response, Gerhard O. Forde



1. Must distinguish between talking about sanctification and 

speaking to bring about sanctification. 



2. In Pentecostalism, talk of how we must become holy puts law 

over gospel.



3. Divorce between word and Spirit. Spirit comes only through 

word.



4. Fundamentalists insist on literalism, but Spirit doesn’t come 

through. So Spirit must be found elsewhere.


C. Reformed Response, Sinclair B. Ferguson



1. Reformed see Pentecost as a unique, unrepeatable 

event. Historia salutis, not ordo salutis. Scripture does not 

encourage us to have a personal Pentecost.


2. Pentecost is Christological. The gifts are earthly manifestations 

of his heavenly coronation, John 17:7-11, Acts 2:22-36. 

Further experiences are richer and fuller manifestations of Christ.



3. Some gifts given only as interim measures. 




a. Tongues hard to distinguish from learned utterances of 

noncharismatics. 




b. Not commonplace in NT, but attested the proclamation, 

Acts 2:2, 14:3, 2 Cor. 3:6. 

i. Marks of the apostle, 2 Cor. 

12:12, Acts 15:12, Heb. 2:1-4.

ii. Later stress on Scripture (2 Tim. 3:15-17). 




c. Built in impermanence, like Urim and Thummim. Now we 

consult Scripture alone. Feelings, hunches, etc. may 

come from God, but they are not the word of God. Sola scriptura. 



d. Emphasis on experience OK, but vs. focus on abnormal. 


D. Wesleyan Response, Laurence W. Wood



1. Spittler affirms Wesleyan theology, but focuses only on what is 
distinctive to Pentecostalism.



2. Inaccurately says that emphasis on baptism of the Spirit is late 

19th century. It goes back to John Fletcher, who identified it 

with Wesley’s “perfect love.” 
3. Like Anglican distinction between baptism and confirmation, but 

radically individualized. 


4. Pentecostalism and Wesleyanism both emphasize the presence 

of God through the filling of the Spirit. “Experimental.” For 

Wesley, a calm assurance. 


5. Wesleyans objected to the primacy of tongues. 

6. Need more of an emphasis on purity of heart as the essence of 

spirituality.



7. They have much in common, Wesleyans emphasizing the fruits, 

Pentecostals emphasizing gifts. 



8. Needs to draw the two traditions together:




a. More on sacraments of baptism, confirmation as 

background to Spirit-filled life. 




b. Discussion of relation of the fruit of the Spirit 

(sanctification) and the gifts of the Spirit (edification). 




c. Relation of gift and gifts. (Gift given to all believers, gifts 

diverse.)




d. Gifts and outward evidence in community.




e. Relation of intellectual, emotional components (role of 

experience).




f. Validity, necessity of tongues. 



9. Commend their effective witness. 


E. Contemplative Response, E. Glenn Hinson



1. Little about sanctification, mainly about Pentecostal spirituality.



2. Some things in common with contemplative tradition




a. Accentuate experience.




b. Obedience central.




c. Gingerly on orthodoxy; creative. 




d. Prayer as Christian’s central occupation. 




e. Respect for demonic. 




f. Holy laughter. 




g. Spirit’s central role. 



3. Differences




a. Gradual growth vs instantaneous change. 




b. Focus on individual experiences, vs. growth in grace, 

knowledge of God. 




c. Tendency to anti-intellectualism. 




d. Shortchanges social service and action. 




e. Insufficient respect for church structures, order. 



4. Commendation: injects new life into the church through the Holy 

Spirit.

VIII. Contemplative Spirituality


A. E. Glenn Hinson



1. Two levels: exterior (activity) and interior (depth). 




a. Latter can infuse former: “practice of the presence of 

God.”




b. Secret: falling head over heels in love with God. 



2. What is contemplation? 




a. Loving attentiveness to God, immanent in creation.




b. Even, especially, in the cross. Shares our helplessness.




c. “Double search:” God and we seek each other. 




d. Not works; depends on grace. We open ourselves to it.




e. Seeing God, feeling his coming.




f. Knowing and unknowing. 



3. The contemplative way




a. Goal is union with God.




b. We can attain that fleetingly in this life. Sweetness, 

delight.



c. Key is purity of heart, Matt. 5:8, 7:18, 21, 25:31-40.




d. How? Surrender, humble selves (not valued today). 





i. Not abandonment to oppression.





ii. Humbled under hand of God, 1 Pet. 5:6. 





iii. Taking up cross, Mark 8:34. 





iv. [Puritans sought piety in Medieval tradition.]



4. The dark night




a. Purification can be painful—“refiner’s fire.”




b. Compunction: feeling of grief over sufferings of others. 




c. Don’t seek suffering, but accept it. 




d. Pain of separation from another person. 




e. John of the Cross: 

i. night of the senses: we play a role in 

purifying the senses.

ii. night of the spirit: love takes control, wiping out last 

vestiges of self-centeredness.



5. Climbing the ladder of love




a. All the complication reduces to “God loves you; love God 

back.”




b. Bernard of Clairvaux: four stages.





i. Love of self for self’s sake—even this presupposes 

love for God.





ii. Love of God for self’s sake—experiencing God’s 

love in recurrent troubles,





iii. Love of God for God’s sake—no self-interest.





iv. Love of self for God’s sake—completely at God’s 

disposal. Rare if ever in this life. 




c. How grow in love? By God’s love. Song of songs, 

romantic imagery.



6. Communion with God: Prayer




a. First stage: know God cognitively through reason, human 

learning, Scripture. Laborious.




b. Second stage: prayer from the heart, quietness, 

meditating on Scripture. Imagination important.




c. Teresa of Avila adds “sleep of the faculties” before final 

stage. God’s grace pours on us like water. 




d. Final stage: contemplation. Loving God with pure mind 

and heart. Depends entirely on grace. Teresa 

distinguished rapture from union: being seized up to 

heaven.



7. Contemplation in a World of Action




a. Abandonment of society? Self-absorption? 




b. World needs people who seek truth for truth’s sake. 

Merton as social prophet.




c. Contemplative quest can occur outside cloister. 




d. John Woolman, Quaker mystic who influenced many to 

free slaves. Renounced comforts. Evelyn Underhill, 

Baron Von Hugel, Rufus Jones. 

B. Lutheran Response, Gerhard O. Forde



1. Historically, when theology bogged down in abstraction, in 

scientific ages, many retreat to inner life. 



2. Contemplative understands that love is ultimate motor and goal 

of sanctification.



3. But this raises talk of good works to inner level, union with God, 

etc.



4. Get there by purity of heart good works—practical Pelagianism. If 

it fails, I haven’t done enough, even if we say it’s by grace. 


5. And Luther said the turn to the inner life is the essence of the 

Fall. Key is external word, sacrament, though must be inwardly appropriated. That’s what slays the old life. 


C. Reformed Response, Sinclair B. Ferguson



1. Some historical overlaps of Reformed, contemplatives. 



2. Reformed: not general “unknowing,” but 

incomprehensibility/knowability of God.


3. Unlike Rutheford, contemplative tradition tends to downplay the 

already accomplished work of Christ for us. The gospel is 

not “God loves you; love him back.” Believe, don’t 

contemplate. Atonement, not contemplation is the way of 

salvation.



4. Dali’s “Christ of St. John of the Cross” has the cross hanging in 

midair. 



5. Calvin vs. “direct knowledge of God’s essence.”



6. SF: but given the atonement, there is value in contemplating it. 


D. Wesleyan Response, Laurence Wood



1. Not much to disagree with. Some think Wesley influenced by 

mystical tradition.



2. But Wesley rejected it for these reasons. 




a. Mystics bypass proper means of grace: communion, 

church, service.




b. Their concept of grace too subjective. Leads to group of 

individuals distinct from the world. 




c. They set aside the priority of Scripture. 



3. The Oxford Club influenced by mystic tradition. But this did not 

give him assurance of salvation. After conversion, he 

focused on justification by faith alone. 



4. Key: Wesley’s synthesis of mystical ideal of holiness, 

Reformation doctrine of evangelical grace. Protects from 

pantheist subjectivism. 



5. Hinson needs to answer what role the means of grace play. 



6. Desire to experience union with Christ is a valid ideal. 


E. Pentecostal Response, Russell P. Spittler



1. Some try to picture Pentecostals as mystics, but they aren’t, 

basically.


2. Pentecostals write more simply about their experience. No 

clouds and ladders, passion for absorption. 



3. But prayer is an important point of contact. Prayer language 

rapturous? Doubtful; contemplatives have not advocated 

glossolalia. But heightened sense of God’s presence. 



4. But better not to try to mix the two. 

IX. Sonship; Gospel Transformation
Trumper, When History Teaches Us Nothing

A. Main emphases of Sonship (Neil Williams, The Theology of Sonship)


1. “Sanctification through faith alone,” based on union with Christ.




a. A life of faith (Heb. 11), not without effort. 




b. Run the race by faith. 




c. Faith: neither a mere intellectual knowledge nor passivity, 

nor “good feelings.”




d. A heart reliance on God (fiducia). 




e. Worked out in love, good works (Gal. 5:6). 



2. Sanctification by Repentance,Matt. 3:1-12, Acts 26:20, 2 Cor. 

7:11, etc. 


3. Disobedience by unbelief. 



4. Faith is given by the Spirit. 



5. Without communion with Christ, dead moralism. 



6. Motives need not be perfect. 



7. Doctrines must be believed and applied. 



8. Connection with justification by faith: we don’t have to defend 

ourselves. Vs. all self-righteousness, grudging obedience. 



9. Implications of Adoption




a. Vs. living as orphans: seeking praise of people.




b. Vs. anxieties about finances, health, marriage, etc. 




c. Not trying to earn Father’s acceptance. 




d. So real liberty. 


B. Trumper vs. Critics (Jay Adams, Van Dixhoorn, Terry Johnson)


1. Based excessively on experience?




a. Vs. an orthodox, but sterile Calvinism, a greater emphasis 

on experience is needed. 




b. T: but Sonship needs more Bible exposition, fewer 

anecdotes.




c. Do the Millers espouse extrabiblical revelation in 

references to the Spirit? T: no. 



2. Confuses ordo salutis?




a. Reformed theologians have traditionally allowed some 

flexibility in understanding the ordo.




b. And some Reformed dissatisfaction with traditional 

formulations. 




c. Different theologians see different relationships between 

union with Christ, justification, adoption, and 

sanctification. WCF, Calvin aren’t clear. 



3. Mars the doctrine of sanctification? 




a. Van Dixhoorn: Sonship denies that you can look to the 

sanctifying Spirit of Christ for encouragement.




b. T: Sonship does emphasize “promises of God” over the 

“subjective basis of assurance.” 

c. Johnson’s questions


i. Sanctification by adoption, not regeneration? 


ii. Is God never “mad” at us? 


iii. Does it obliterate the connection between 

obedience and blessing?

iv. Does it emphasize security at the expense of fear 

and duty?

v. Does it obscure the need for active effort? 

vi. Is there a proper emphasis on the third use of the 

law?




d. T: There is imbalance in the tradition, too. 





i. Lack of a genuine filial tenor. 





ii. Understatement of grace in the Christian life, low 

expectations. 



4. Perpetuates crisis or revivalist theology? 



a. Vs. Van Dixhoorn: sanctification by faith not vs. effort, but 

vs. self-righteous effort.

b. T: sanctification by faith is, however, infelicitous, in that it 


neglects other means of sanctification: truth, third use 

of the law, imitation of Christ.

c. Is movement from stagnant to vital Christian life a “second 

blessing” as in Wesleyanism, Keswick? T: 

terminological similarity not decisive.

i. Miller dependent on Lovelace’s Dynamics of 

Spiritual Life, where he says that all blessings 

grounded in faith in Christ. 

ii. Lovelace and Miller gain value from Wesley, 

Keswick, but Lovelace critical of quietism. 

iii. Van Dixhoorn insensitive to the highs and lows that 

Christians actually experience.


5. Packaged as a program, vs. means of grace? 




a. Sonship people recognize importance of the means of 

grace, though they don’t emphasize them in their 

manuals. 

b. T: but problems generally in para-church ministries. 


6. Conclusions




a. Path to closure





i. Need to take into account past controversies of this 

kind. 





ii. Good to focus on adoption: sonship is the sphere in 

which sanctification is worked out. 




iii. Need to accept diversity of emphases. 





iv. Sonship needs a less anecdotal presentation.






A. “Sanctification by faith” requires 

reconsideration. 

1. There are other means.

2. Needs too much explanation.






B. Don’t conflate various filial models of NT.





v. Don’t disparage regular means of grace. 





vi. Sonship folks have shown teachability.




b. Path to recovery





i. Need more study of adoption, comparing both






Sonship and critics to Scripture. 





ii. Thoughts on huiothesia.






A. Paul’s use unparalleled in NT. 






B. Don’t conflate with new birth model, etc., as 

does WCF.





C. Adoption best understood via redemptive 

history, not ordo salutis. Adoption in 

protology, covenant theology, 

soteriology, eschatology.
